Minoru HokARI

FAQ: Why are you interested in the
Gurindji people’s history?

cannot even remember how

many times I have been asked

this question. Many

Australians, and also Japanese

(including my parents!) have
asked me this question because, I
suspect, I am not an Australian, and
probably more notably, because I am
not even a ‘white’ or ‘black’ person.
The question implies Aboriginal
history has nothing to do with my
history, my culture; ‘Hey, it’s not your
business!’ It is quite true that the
Gurindji people’s past may have no
direct connection with my past, but I
want to tell you that the Gurindji
people’s history changed my life, and
my way of looking at the past.

Greg Dening says that history is not
the past but the ‘consciousness of the
past’ for present purposes.' History
constitutes various ways of
communicating the past and the
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present. In this context, my historical
consciousness led me to the Gurindji
history. In this era of globalisation, it
should be nothing particularly unique
that my ‘consciousness of the past’
interacts with Gurindji people’s
‘consciousness of the past’.

To respond to the question why this
Japanese person was interested in the
Gurindji people’s history, I can give
two answers. First, there was a series
of coincidences. I started my
undergraduate degree in economics in
Japan, when I got seriously bored with
it, I began to read books on history,
anthropology and philosophy. I
eventually encountered Aboriginal
cultures and their painful colonial
pasts and I was fascinated. I was
especially ‘captured’ by the story of
the Gurindji Walk-off from the Wave
Hill station in 1966. However, there is
a second way to answer the above
question. This answer was given to me
by an Aboriginal elder in the Gurindji
country; Earth (or Dreaming) told me
to come to the Gurindji country to
learn their law and history. I said to
him, ‘But I don’t remember...” He
explained that my ‘memory’ was dead
and it did not function well. He said,
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‘Wake’im up. Just like you come out
the bed. Get up!’

At this point, I realised that my
presence was ‘localised’ in the context
of the Gurindji country and their law.
My journey to the Gurindji country
became a part of the story from and
within the Gurindji country. Naturally,
the Gurindji elders’ question was not
so much ‘Why are you studying
Gurindji history?’ Instead they often
implied, ‘“Why do people never listen
to our stories?’ In response to such
Gurindji elders’ teachings, the project
I undertook was learning Gurindji
histories within the Gurindji mode of
historical practice. I called this project
‘cross-culturalizing history’.?

Localised history is not a ‘local
history’. Local history tends to be a
part of “universal’ history (or national
history, in many cases). In other
words, local history is a ‘good history’
that is used to ‘enrich the subject
matter of history and make it more
representative of society as a whole
(Dipesh Chakrabarty)’® On the
contrary, ‘localised history’ is
dangerous. It is dangerous because
such a history refuses to be
universalised. It rejects becoming a
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